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PARASHAS KI SEITZEI

‘ JWheri-;y‘ou will go-out to war against your enemies, and HASHEM,. your Gdd, will cle'liuer:?
: them.into.your hand, and you. will capture.its captivity; '! and you will see;among its
:aptivity awoman who is beautiful of form, and you will desire her, youmay take her.to yourself «

‘ora wife. 12You shall bring her to the midst of your house; she shall shave her head and let her
1ails grow; @She shall remove the garment of her captivity from upon herself and sit in.your
house and she shall weep for her father and her mother for a full month; thereafter you may
come to her and live with her, and she shall be a wife to-you. ' But it shall be that if you'do not

9 Prosesll- Bumesh

- e - - .
s~ mas-nyg — Her father and her mother. If her parents

are still alive she mourns her separation from them; if they
were killed in the war, she mourns their death. The Torah
shows that one should honor parentsbothinlife and in death
(Ibn Ezra): Ramban cites the view of R Akiva that these terms
refer-allegorically to her former .god and homeland, whom
she will be leaving forever, Tears of grief are 8 catharsis that<
helps people forget the past and make peace with new situar-j
tions, in her case that she is leaving her past life and will soo!

\ become a Jewess. .

desire her, then you shall sénd her on her-own, but you may not sell her for money; you shall

not enslave her, because you have afflicted her.
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of Ellul— Y%7 xn~ x°n x1. This comparison seems rather cryptic
at first sight. Why just the month of Ellul? Surely it could happen

S A
This month is, according to the Zohar?, related to the monthf}

\Un_any month of the year ?

Then, on the phrase nR DRI AR Dy nnamz —'she shall
weep for her father and her mother,” the Sifre® offers two

explanations. According to R: Eliezer, this refers literally to her
real parents, from whom the captive girl is separated and whom
she will probably never see again. R. Akiva, however, gives

\Aanother interpretation—that she should weep for lier idols that
she has repudiated. This view is based on the verse in the
second chapter of Jeremiab— anx *ax yy% ot —They say
to a piece of wood, “You are my father”’ But this opinion of
R. Akiva does seem rather strange in the context: why should
a whole month be allotted, to weep for idolatry ?
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illogical and often unconscious power, exerting its sway over all
later and better founded conceptions.

It was because of this deep human characteristic that the
Torah allotted the captive girl a whole month to weep for her
idols. The beliefs and habits of childhood, however false or .
absurd, are not easily eradicated. For this girl, it was all her

“J basic conceptions that had to be changed: and for this a month
of introspection and contemplation was not excessive.

This aspect is what moved the Sages to compare this month
with the month of Ellul—EHul as the time of self-examination
7'(‘gmd self-criticism. Thirty days are given us every year to review

the thoughts and attitudes, as well as the deeds of the past year: -
é to discriminate between those that bore the stamp of -truth .and

those that were tainted with falsehood. During this month, every
moment is needed for a task of such extreme difficulty and delic-
acy as the uprooting of deeply planted ideas and attitudes. At
this time of the year, perhaps more than any other, we feel the
urgency of the warning of our Sages—gmarin Fi et IR =
“The day is short and the work is great.” This, however, should
not depress us, but spur us on in the task of self-purification.

304 ¢ ELui. AND THE DAYS OF REPENTANCE

the proper perspective. It one views this physical existence as merely
the sum total of seconds from birth to death, then in reality this
life is one continuous journey toward death. Furthermore, if one
views life in this world as an end in itself, then the trial, tribulations,
frustrations, and heartaches that typify this temporal world make it
a very depressing existence. However, when viewed properly — as

a means through which to earn and create everlasting life — then
x<:very moment of temporal life is imbued with eternal potential and
significance. The month of Elul is 2 month in which to regain a

perspective on life and ts true value and to cry for the moments of
precious life we have wasted in the past year, letting potential for

® cternity slip through our fingers.

In addition, the cry of the captive woman teaches us that we have
no one to rely on except our Father in Heaven. Both the Seforno and

the Rambam (Devarim 21:13) say that she must cry over her former
idolatry, euphemistically refetred to as her father and mother, and to-
gtaliy reject it and remove it from her mind. She thought that she could

rely on her parents and likewise on her idolatry to protect her. Now
she realizes that these forces are of little help to her, The month of cry-
(_Ling gives her time to reflect on where in fact lies security and hope

~Jy Likewise, during the whole year we put our trust tind hope in a
myriad of material things that we rely on to provide us with satisfac-
tion and success. As we reflect on a year gone by, we come to the
realization that none of these things can be relied on but that we

can depend only on our Father in Heaven and look only to Him for
SUppOLE.
G This is why the thirty-day period of the captive woman’s crying is
“referred to as “yerach yamim” and not “chodesh yamim” (see Devarim
21:13): Yerach represents the moon that has gone through its whole
cycle and completely waned; chodesh sienifies the cycle of the moon
beginning again. Hence in a kesubab, at the start of a couple’s new life
o together, we refer to the month as a chodesh when writing down the
date; in a get, the divorce paper signifying the end of a life rogether,
we use the word yerach in writing the date. So, too, this woman cries
for yerach yamim — she cries for all the things she thought she could
trust, only to have them vanish like a mirage. Only after realizing
- that one cannot rely on these things can one come to the “chodesh”
of Rosh HaShanah, the beginning of a new perception heralded by
the cry of the shofar, signifying the coronation of the heavenly King,
the recognition of the true Source of hope.
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" These ideas are echoed in the psalm “L'David Hashem Ori;” which
we recite twice daily in the month of Elul. David HaMelech is refer-
ring to the centrality of Torah in his life when he says “Achas shaalti
miceis Hashem oso avakeish shivti bveis Hashem kol yemei chayai —
One thing I ask of Hashem: to make wherever [ am G-d’s home” —
that'my entire life revolve around You. And the idea that we trust in
no one except Hashem is echoed in the verse “Ki avi vimi azavuni
Hashem yaasfeini — Even though my mother and father have left
me, G-d is still there to gather me up.”

~Thus, during Elul we view the enjoyments of the past year and
the various things we were involved with in a more objective man-
ner, stripping them of their facade and secing their essential value or 1
usclessness. It is a time to. revitalize our relationship with Hashem
when we say, “Ani ldodi vidod; li — 1 am to my Beloved and my
Beloved is for me.” We must first crystallize “ani [dodi,” our rela-,
tionship to Hashem, by reassessing the centrality of Torah in our life
and realizing our dependence on Hashem and the futility of grusting
in material things. K

Elul is thé time for gaining a renewed perspective of oneself, one’s

people, and one’s G-d. While it is true that G-d begins to approach
us during Elul, and it is our beloved King who takes the initiative
to draw closer to us, if one does not recognize the King or if he is
insensitive to his own position, the close proximity of the King will
/pass totally unnoticed.

Therefore the essence of Elul is “Ani [dodi videdi [i” 1 must re-
discover my “ani,’ my essence, my identity as an individual, which
leads to my rediscovery of my identity as part of Klal Yisrael. I must
also identify “dodi,” who my Beloved actually is. Then, automati-
cally, “vidodi i — 1 will discover that my Beloved is indeed close to
me, standing at my feet ready to embrace me.
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avodah is that he divorce himself from his prior habits so that they will not interfere
with his spiritual growth. Thus, the pasuk commands a person to “forget your people
and the house of your father” because his task is now to grow to ever higher levels in
his service of Hashem, as it goes on to state (ibid., verse 12), “For He is your Master,
and you shall bow down to Him.”
~J This explains why Dovid Hamelech declares, “For my father and my mother have
abandoned me, but Hashem will gather e in” The purpose of this pasuk is not,
Heaven forbid, to complain or express resentment about his parents. Rather, Dovid’s
intent is 1o express the idea that he was unable to grow properly in his parents’ home
_ due to his connection to his family, and he therefore felt that, in order to fulfill his
4‘/ gbligation to serve Hashem, he needed to detach himself from the world of his you(h‘\ >

and to feel as if his parents had abandoned him, leaving him completely alone, This -
was the only way that he could truly reach new heights in serving Hashem. :

‘This is a fundamenta! principle to keep in mind during the days leading up to

Rosh Hashanah. In His great kindness Hashem gave the Jewish people the day of

Rosh Hashanah, the day of the world’s birth and the creation of mankind, as a day

when every person can begin anew. Rosh Hashanah can be a day of rebirth for a
Jewish person.®

At the height of this day we hear the shofar, which alludes to the creation of man

and the placement of the neshamah within him.” Upon hearing this sound a person

should remind himself of the fact that Rosh Hashanah is the day on which Hashem

%ﬁrst created the world and that he, too, has the ability to make a new beginning on

this day, to divest himself of all his old habits and to become, in essence, a new person.

This may, in fact, be one of the reasons that perek 27 of Sefer Tehillim, “For Dovid,
Hashem is my Light and my Salvation,” is recited during the month of Elul. This perek
contains the pasuk, “For my father and my mother have abandoned me...,” and as we
have explained, this pasuk teaches that in order for 2n individual to recreate himself
as a new person, one with no connection to his former self he must divorce himself
complctely from all his former habits and misdeeds that obstruct him from achieving

\/g;owth and change. If a person does this, he can declare with confidence, as the pasuk

continues, “Hashem will gather me in.”

Teshvgo- L. Burnsdein
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In parshas Pinchas, the Torah discusses the special Mussaf offerings
for the festivals of the year. When it comes to the Mussaf of Rosh
Hashanah, there is a slight departure from the way the Torah describes
the other Mussaf offerings. For all the other festivals, the verb the Torah
uses is onapm — and you shall offer. With regards to Rosh Hashanah,

X however, it uses the word _‘l:m?y}i_wmi._ﬂand you shall make.?” According
to the Midrash, this word contains within it a special message from
Hashem regarding the possibilities of Rosh Hashanah:*

nwIn A oewy 1R 0Dy X YN

1 consider it as if you have been made as a new creation.

.~ Here we are being told that Rosh Hashanah offers us nothing less
than the ability to attain a completely new existence.
The concept of renewal is not unique to Rosh Hashanah; it is part of
the general idea of teshuvah. The Rambam writes:*

WIRT MK PR ANX X b MY MR ...1wnn DT
DWYNN DMR WYY

This idea of the person changing his name is not for purposes of en-
abling him to avoid taking responsibility for his actions, which would be
childish as well as futile. Rathez, it is to allow him to deal with his sins
in a way that is free of a stigma of hopelessness that might otherwise
consign him to stay the way he is. He is given a new “profile,” one that
doesn’t contain within it any of his past mistakes, and he is now free to)

deal with them as extrinsic and unwanted substances.

s /

" Yet, while this idea of renewal is true of teshuvah generally, on Rosh
Hashanah it takes on a whole new dimension.

When the Torah sets a certain day aside as a festival, it is not merely
to commemorate the anniversary of the event that happened long ago;
rather, it is an encounter with that selfsame day, in order to partake of
its special quality each and every year.*® Rosh Hashanah is first and
foremost the anniversary of the day man was created, and each subse-
quent Rosh Hashanah allows us to tap into the unique essence of the
day. This was the day man was originally created, and on this day w
seek to be created again.

The Shofar and Creation

This idea of renewal on Rosh Hashanah is contained within the ob-
ject through which we perform the mitzvah of the day — the shofar. The v
verse in Tehillim that we refer to numerdus times over Rosh Hashanah
says: \mw wnna wpn — Blow the shofar on the new moon.3* The Hebrew
word chodesh means month, and here it refers to Rosh Hashanah, which
is the first day of the month, i)ut it also relates to the word wn — new.

Commenting on the word wTina, the Midrash explains that it is a call

fo the Jewish People: nywynwn — make your deeds new!*

There is more, though. The idea of newness is not just part of the call

of the shofar — it is embedded within the shofar itself. The mitzvah of
shofar takes the form of blowing into an object. The very first object
fmever blown into was man, who was blown into by Hashem and thereby
" attained his existence. This brings us to a fascinating element within
the mitzvah of shofar. Whenswe blow into the shofar, this reverber-
ates upwards toward the higher realms, and activates a corresponding
—“blowing” into us, which gives the renewal of our own existence!®

_ ’ What Do We Have to Offer?

Let us remind ourselves at this point that the original message of
renewal came from a verse dealing with the Mussaf offering for Rosh
Hashanah. This is very interesting, for if this idea is “hosted” in the
world of korbanos, then apparently we are being told that the possibil-
ity of being created anew is somehow related to tht idea of bringing

“g{‘a‘_}gqyégrl._ How is this so? A korban involves offering up or nullifying

an element of existence before Hashem, the classic example being an
animal. What element of existence do we offer up on Rosh Hashanah,
and how does this make us new?

er is that in order for us to be eligible for a new existence,

\. The ans

we need to be ready to “offer up” and discard our old existence. Our
gelf—imaae as the center of our own detached world needs to be nullified
as.we_embrace our true identity as part of Hashem'’s world. The ease
with which we can do this depends on how prepared we are to part with

the egocentric mindset and self-image that characterized our earlier

existence. On the positive side, these things never really existed, and

they only ever led us away from truth and toward delusion and disap-
pointment. Nonetheless, they do need to be given up. This is the korban
of Rosh Hashanah. -
This idea should give us an entirely new appreciation for the sound
of the shofar. It is a sound that activates a creative process that grants

~ #us new existence, but it also reminds us that that process starts with

the offering up of our old and counterfeit existence.

/]

.

Perhaps this is_another way of understanding why the theme of

Malchuyos — kingship, is so central to Rosh Hashanah. The falsehood
{_of otir old existence lies in our seeing ourselves as being at its center. It
is critical to establish that Hashem is ruler of the world in order for us

to take on our new existence as part of that world.
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Akeidah Emanations
With this in mind, we can attain a deeper understanding of a state-
. ment that we find in the Gemara regarding the blowing of the shofar:*

MR 12 DK Sw amwa 1ab wpn K N2 wrpn anR
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Said the Holy One, Blessed is He, “Blow before me with the

- shofar of a ram, so that I will remember for you the Akeidah
(binding) of Yitzchak, the son of Avraham, and I will consider
it as if you have bound yourselves before Me.”

The first part of this statement seems relatively easy to understand;
it is about us partaking of the outstanding merit of the Akeidah.

The second half is much more difficult. How does our sounding the
shofar make it considered as if we ourselves had performed the Akeidah?

The Akeidah was a sacrifice, while we are performing a mitzvah!

However, based on. our discussion, we understand ‘that when we

blow th¢ _shofar we re 15_{ are _ac_nﬁcmg somethmg, i.e., our prior state

waiting for us.
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" In the Arizal's “Likutei Torah” and in the holy Maggid Dﬂ
“Avodas Yisroel”, these pesukim are
o-nterpreted as referring to the holy neshomeh. It should

~ of Koznitz's, zy"a,
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be noted, however, that the source for this interpretation
is the Zohar Chodosh (Ki Seitzei 72a), there it elaborates

TR 9% 3V O LCTRYR ‘nP wiTp oy jan
T nvBn YIRT BRI 'Y NI 0In DR X027

B on this idea even further Ja T2 b Sva nvaz wea n 7P e A

- ’ SPRYM 1INy 901 NYUWRY R MYy uw

£« '§ M“T’:\“N by manbnb R¥n 137 ~ the enemy under PR 1 7 1YY 71 OXA IN20M AN 93T 253,
-;E, 5 g cdiscussion here is the yetzer hara, the evil inclination: RS DBXY PRI Sba 1 1 b
2 T “MW NN 1 PPOR 1 1N — Hashem will deliver 1 e Al A N B P W s S 7 B b e O )
o & °> this enemy into your hands in_the merit of Torah study mp 3TN AR Spbpan v WIRT Tl 137 Ow
% § -g which counteracts and nullifies the yetzer hara; nxay” "waa
£ ﬁ .g “IRIN ND NWR Mawa — the beautiful woman in captivity %
‘5 £ = referred to is hone other than the neshomeh. The possuk in a9DNT L% 1Y ‘177 onben NIy b N <
285 Mishlei (31, 30) compares the neshomeh to a woman: TWwX” : pITW /7 o X7 TI¥T N3 TV YW awpam
® o - “HYTINN KT 9T NKYY — a 6—d — fearing woman is to be ny .nwnb 1210 buandz mie mIy Ton?
praised. As a result of man's sins, she has been sullied and _ bR Sw '71'::ch 7% N¥2 YA Orw P30

wallows in captivity. Consequently, she tries to evade him

_and does not wish to illuminate his existence.
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2% el I

. He teaches us that there is an innermost place in the

~a

* within your body.

mawR 99 NP a2 npwm” — vyet, you desire to

embrace and internalize her light within you; 5% anxam”

~“ynya I — within your body which is desighed to house

the neshomeh; “TINBY NX MW AWNY NN oo —
abitain from earthly pleasures; maw nonw nNX oMY
“wbyy; — thus, you will remove the neshomeh's garments
of captivity that were created by your sins; as the possuk
(Zechariah 3, 4) states: “DIR1¥T BITA3T 1DT” — remove

the soiled garments; “Jn33 MAWN” — and she will dwell

“anaay” — she shall weep tears of teshuvah, repentance;
“mydRk NN” — concerning her Father in Heaven, HKB"H,

soul of every Jew That is invulnerable and inaccessible
to outside, foreign influences; this spot is referred to as
“151n2” — pronounced “betulah” and referring 1o a virgin,

.an untouched, untainted maiden. Regarding this protected,
ipnermost place Scriptures states: wepb 1R, I am

devoted to my beloved” — for this element of the soul has

. never been separated from its attachment and closeness

{o the Blessed One, its source: however, it is hot always

_possible to find this spot. Seeing as Elul is the time most

whom her body has sinned against: “/TaR nRY — and

concerning the holy Shechinah, the Divine Presence, the

maternal presence that is in exile due to our transgressions;
«gmay MY — refers to the entire month of Elul; during this

month, Moshe ascended the mountain to plead for HKB"H's,

mercy in the aftermath of the sin of the egel: 13 IANRY

~ “rprb b nbyar Mok xan — if you do all of

these things, she will shine for you once more.

. The Name 919X Combines
3\ " the Two Words X2 and 1“9

In honor of the month of Elul, the month designated for
teshuvah, let us expand upon this vital concept. Let us delve
into the issue of what is required of us during this crucial
month, “QM MY, in order to release the holy neshomeh,
the “IRIN N NWK”, from captivity, and to remove DR
wbym AW nhnw, the soiled garment created from our

conducive to perform teshuvah, it is the opportune time to

7~ |ocate this innermost spot-

As our holy sources explain, in every single Jew — even
if he is a frequent sinner, chas v'shalom — no matter who

he is or What situation he is in, there exists a spot in the

innermost chambers of his heart that is of divine origin.

transgressions that surrounds her. Our explanation will be

founded on the words of the "Sefas Emes", brought many

times, in the name of his holy elder, the brilliant author of
the "Chidushei HaRim", zy"a, concerning the reason why the
month of teshuvah is called Elul.

His teaching is based on the following possuk (Tehillim
100, 3): MY 1MIK 1 MWY R DPORT KT T D W
mmyIn (8¥ — Know that Hashem, He is 6—d, it is He
Who made us and we are His, His nation and the sheep
of His pasture. Tradition teaches us that the word “lo" in

-

this possu is written as «xby> with an aleph, yet is read as
451", with a vav. With an aleph, the possuk suggests that we

)\';fare unworthy and inadequate_to be His people; with a vav,

it means that we merit being close to Him. In fact, both

. can be viewed as serving the same purpose. By recognizing,

our lowly stature and the fact that we have failed to serve
Hashem adequately — “1ay 1K X5Y” (the way the possuk
is written) =we merit to draw closer to Hashem by means
of sincere teshuvah — "1 1IMIR 191" (the way the possuk
is read). Both processes enable us to achieve the goal of
being “May”, HKB"H's people.

This is why the month most suited for teshuvah is called
Elul, 5998 — a combination of the way the word “lo" is to
pe written, XD, and is to be read, 5, in this possuk. This

“allusion in the name Elul is meant to teach us the gssence of .
teshuvah — to combine the process of “¥ay 1Mk KY” with
the process of “YaY 1aMax Y917, By recognizing our lowliness,
and inadequacy, we are driven to perform teshuvah and,
thus, merit to draw closer to HKB"H; conversely, as we draw ,
closer to HKB"H, our inadequacy becomes more gpparent.

This divine spark is the source of a Jew's neshomeh that
was implanted in him by HKB"H; this sacred spoi remains

xﬁmtouched and untainted by one's sins and transgressions:

it remains clean and pure,

23 Now, we can begin to appreciate the depth of the mitzvah

of teshuvah. Tt is somewhat difficult to comprehend how
‘ eone that has fallen prey to the i

under its control and is filthy with sin can suddenly awaken
and summon up the strength to perform teshuvah. The
explanation, however, is that the mechanism and source of

the mitzvah of teshuvah hinges on the sacred, innermost

< spark that we have been discussing. By awakenin this inner

spark that is unblemished from one's sins. one is able: 1o

arise to perform sincere teshuvah and to cure all of his 248
limbs and 365 sinews. ~

This fundamental idea is also expressed in Pover Shalom

(230) in the name of our holy master, Sar Shalom of Belz,
zy"a. Once, on Tu B'Shvat, at his hallowed table, while
discussing the possuk (Tehillim 130, 1): n}‘wnn M
“m PNNTp DpnyIn — A song of ascents, from the

N

depths, I called o You, Hashem — he raised the guestion:

hpw is it possible for a person to overcome the yetzer hara

that controls him?

X To accomplish this feat, it,is recommended that one pray

1o Hashem that He stir the holy spark that occupies one's

innermost being — that place where the yetzer hara has

no power or dominion. In this manner, he will overcome the

yetzer and draw closer to Hashem. This then is the meaning
of the possuk: “1 NN DIPrYIN mbyan 1w — I
beseech You from the innermost portion of my heart tha
remains untouched by the harmful effects of my sins.

34
" Hence, it is essential to repent with an untainted limb

— the innermost aspect of the heart. By beginning one's
process of teshuvah from this untainted place, and one’s

teshuvah is accepted, then the remaining limbs will be

~ healed in the process, as well. This is the meaning of the

reference to mpnynn, “from the depths,” from the

_ innermost, depths of one’s heart and being.

35 )

zodiac sign for the month of Elul is the virgin. During
'f/he month of Elul, we reveal the innermost aspect of our
beings that remains untouched and unsullied by any foreign
influence. If successful, we will merit to purify our entire
body and being of any sinful blemishes — thanks to David
HaMelech's advice: “5T T"NRIp Dipnynn®,

-

.
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~ is the opinion of Rabbi Yehudah,

w

You are sons to Hashem, your 6—d": when you behave
like sons, you dre referred to as sons; when you do not
behave like sons, you are not referred to as sons: this

e Rabbi Meir says, undenr
aH circumstances You are considered sons. \

It appears that we can propose a novel idea to address
this difficulty. According to all opinions, Yisroel are

G—d's Children with Respect to Our Innermost Selves

considered 6—d's children with respect to their innermost -

Jewish selves — that were never tainted by sin. With

espect to the remainder of their bodies and beings that
were affected and blemished by their misdeeds, they are
considered slaves. This relationship is reflected in our
prayers when we proclaim: “3155 yxpR 1135% AR —
Our Father, our King, we have sinned before you. In
this formula, we refer to HKB"H both as our father and our
king. We allude to the fact that from the perspective of

- ~the sinful act, we are slaves and He is our king; yet, from

the perspective of our innermost selves that were never
° defiled, we are HKB"H's children and He is our father.

Thus, the essence of the dispute between Rabbi Yehudah
sand Rabbi Meir concerns the circumstance where one is
epgaged in sin. In that circumstance, the innermost place in
-ene's being appears to be dormant and concealed; for, it is
cevered by the filth of one's misdeeds and its voice cannot
be heard. Since this innermost element is not apparent
JJw'hﬂ\ one sins, but, rather, it is in a virtual state of exile —
(¢ “concealed somewhere within man's being — Rabbi Yehudah.
takes the position that it is inappropriate to refer to one as
@_son at such time. In his opinion, they should be referred
tp as slaves, reflecting the fact that the parts of their
~beings that are apparent are engaged in sin and rebellion
¢ against Hashem, chas v'shalom.

Nevertheless, Rabbi Meir, the Tanna, believes: T2 e

“QN2 BMIP 2 7Y — it makes no difference, under all

g circumstances Yisroel are considered HKB"H's children. Tt
/ "

is true that.when one sins, his innermost self is obscured
within the confines of his heart. Still, since the root of
the. Jewish being derives from this innermost element, and
so do all thoughts of teshuvah that stir within one's being
on a daily basis, Yisroel remain 6—d's children even while
engaged in sin. With respect to the untainted, flawless,
innermost aspect of their being, their status does not

_ change.
Do Not Focus on the Container
3,\ " but Rather.on Its Contents

Similarly, this coincides perfectly with Rabbi Meir's
" opinion in the Mishnah (Ovos 4, 20): X AR KN 17
“93 ww maa XX papa banon — Rabbi Meir says: Do
not focus on the container, but, rather, on its contents.
As we have learned, Rabbi Meir believes that we retain
our status as HKB"H's children even when we are engaged
_jn sin and are not following His precepts. In his opinion,
_ the main focus is our innermost self that remains pure and
untainted. Hence, he asserts: “19123 Sanon 5&” — do not
focus on man's external being which is flawed by sins; X9R”
“y3 WM M3 — rather, focus on man's_innermost being:
which remains in a state of perfection; that reflects his
essence,

Now, we can reconcile very nicely the difficulty we had
with Rabbi Yehudah's opinion. We were bothered by the
fact that if Yisroel are considered slaves rather sons —

D

3B

when they are not abiding by Hashem's will — how can
teshuvah ever be effective? In truth, even according to
Rabbi Yehudah, they are only referred to as slaves because
the innérmost aspecf of their beings appears dormant and
is in a virtual state of exile while they are engaged in sin.
When a Jew awakens to perform teshuvah, however —
calling out from the depths of his being, 7MXp mpnynn”
“n — even according to Rabbi Yehudah he would once again

fod be considered a son, for he is revealing his innermost self.

This allows HKB"H to accept their teshuvah, since, as a
father, He can forego His honor: - v11a3 by bnnw ax”

“5ima 1mas.

39

“Him and are His people. Pavid HaMelech wanted to divillge
%o us_the magnificent kindness Hashem performs on our
behalf. Even when we are lacking and undeserving, due to
oudr misdeeds, chas v'shalom, and we are best described as:
“MY MK K5Y” with an aleph, nevertheless, we still house
“Yay AKX 191 with a vav. -

We find a possuk in sefer Devorim (32, B) that beautifully
illustrates this vital lesson: “BRm M1a K9 19 nmw”. The
commentaries labor to clarify the meaning of this possuk.

Let us divide the possuk up into three parts and suggesta
,,_4-/""_:’.” T

[—
wonderful elucidation that is germane to our subject. (1)

:Xi,‘(n_r'mrJ” — literally, he destroyed or defiled —even when
Yisroel follow a path of destruction and defilement, chas
v'shalom. (2) “®% 15” — here the text juxtaposes the two
forms of the word "lo” — they still possess both aspects,
“PAY MK 19” with a vav and “Yay 1MIR R5” with an aleph,
_ the former relating to their innermost being and the latter
_ 1o the remainder of their body and being. (3) This confirms
that: “DAA M13” — even when they are blemished by their
(destr‘uctive ways, they remain His children. -

Thus, we have provided a novel inter‘pr'etatioh of the
"Chidushei HaRim"'s insight — that the month of teshuvah is
called Elul, because it is a time to integrate the two aspects
of the word “lo,” X% and ¥ — which together spell 5“1ox. .
Seeing as Elul is the optimal time to reveal the innermost
element of our being, during this month we exemplify the
aspect of: “MY 1MK 1Y — we are devoted to HKB"H
and strive to draw closer to Him. This process allows us to
correct the damage we caused that resulted in our falling
1o a state of: “MAY WMIN XYY", Combining both processes,
we are able to successfully transform and elevate all 248
limbs and 365 sinews to a state of: “Mmay MR 7Y,

148y Finally; we can revisit the interpretation of the pesukim
we introduced in the names of the Zohar Chadash, the
Arizal and the "Avodas Yisroel". NBY NWR Mawa mxM”
“IRIN — and you will see among the captives a woman
who is beautiful of form — this is a reference to the
innermost element of the Jewish being, which is free of

v/ all blemishes. As the “Sefas Emes” taught us, this is the
' concept of the 12In3, the virgin, a pure maiden untouched

by foreign hands and influences; yet, when enticed by the
yetzer harg, it is as if she has fallen into captivity.




ol

“MwNS 95 TP A NpwMY — you will desire to free
her from captivity, so that she will illuminate your being,:
gnce -again; “mbyn maw nbaw DR TIDM” — thus, you

.
moab YT/ R
T s e

~will ‘dllow her to remove her garments of captivity, the
7 layers of sins and transgressions which have obscured her
(pure light; “gn™a3 mawn” — and she will shine within your.. ?
body; “IaX NNY AKX NN [IN33Y — and she will cry tears |
of teshuvah to her father, HKB“H, and to her mother, the

’

them: “DM% MY — during the month of Elul, the opportune

time for revealing the innermost aspect of one’s self; INXY”

“mwRb 9% nm andyar SR X1an 13 — and, dlas, you

will unite with her as one, she will no longer be a captive: -
instead, she will assist you by illuminating your path in the_
service of Hashem.

-
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